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This paper will attempt a broad and yet conciseesuof the Flight into Egypt, briefly
examining Sacred Scripture, the apocrypha, the @htathers, Egyptian holy sites, liturgy
and devotions, art, papal Magisterium, and spiltyuaGreater importance is given to the
earlier sources and to the later thoughts accdptadore reliable authority. From this sample
survey, incomplete as it will be, there will emergertain conclusions regarding the
significance of this biblical episode and Josepbls in it.

THE OLD TESTAMENT BACKGROUND

In Genesis 10, the “table of nations” lists thea®dants born to Noah’s three sons after
the flood. The intent is not simply to give a gdogg of persons, but rather a description of
the origin of all the known peoples of the world@dh® sons of Noah who went forth from the
ark were Shem, Ham, and Japheth.... These wersotigeof Noah; and from these the whole
earth was peopled” (Gn 9:18-9). The sons of Hamtlhee“Hamitic” or African peoples.
Among Ham'’s four sons is “Egypt” (Gn10:6; 1 Chr)}l.&ferring to the Egyptian peoples.

The great Nile makes Egypt a fertile land of pyertfter Abram first passed through the
promised land of Canaan, he encountered severadaimithe Negeb and had to take refuge
in Egypt (Gn 12:10). Because of Sarah’s beautyvsa® taken into Pharaoh’s palace and it
went well with Abram (12:11-6). For unknowingly tag in Abram’s wife, Pharaoh was
stricken with severe plagues and had to ask herAdwdm to leave (12:17-20). Abram
returned to the Negeb quite wealthy (13:1-2).

Isaac’s son, Jacob (Israel), settled in the lan@anaan with his twelve sons. Of these,
Jacob’s favorite was the one finally born to Rach&kr her long years of barrenness. He was
given the name Joseph, meaning “Yahweh adds” (GB&23@, 37:3). Joseph dreamt that his
brothers’ sheaves bent down to his and that thereoon and stars bowed down to him (37:5-
10). Out of jealousy, his brothers plotted to ik “master dreamer” (37:11-20). Through the
pleading of his brother Reuben, however, his litsswgpared. A caravan laden with goods to
be sold in Egypt passed by and Joseph ended ug belid in Egypt to Potiphar, Pharaoh’s
chief steward, while his brothers told Jacob hediad (37:21-36).

Joseph found favor with Potiphar and was put iargé of his household and all his
possessions, and “the Lord blessed the Egyptianisdnfor Joseph’s sake” (Gn 39:5). When
Joseph resisted all the advances of Potiphar’'s Wwdavas falsely accused and imprisoned, but
also found favor with the chief jailer and was putharge of all the prisoners (39:7-23). In
prison he interpreted dreams (40:5-22), for whiehnas called to interpret Pharaoh’s dreams
of seven fat cows eaten by seven scrawny onespfaselven healthy ears of grain swallowed
by seven shriveled ones. Joseph not only explainatdthe dreams foretold seven years of
plenty, followed by seven years of famine, but h&oeoffered a program for reserving
sufficient grain each year so as to be prepared {88). Pharaoh placed him “in charge of the
whole land of Egypt” (41:41) to implement his plaburing the time of famine, Pharaoh
directed all the Egyptians to “go to Josefdtg’ad loseph{41:55).

Joseph’s brothers too had to travel to Egypt fpho survive the famine. This became
the occasion for the whole chosen people to migatégypt (Gn 46-7). When Jacob died
there they took him back to Canaan to be burigtienfield that Abraham had bought (50:12-
3). They all nevertheless continued to live in BgffD:14,22). When Joseph died, “he was
embalmed and laid to rest in a coffin in Egypt” :(58).

! In the New Testament a summary of Israel’s hisioriggypt, from Joseph to Moses, is found in Steghdiscourse in Acts
7:9-40.



Centuries after Joseph’s death, the IsraeliteSraged to be fruitful and to increase greatly
in Egypt. “They became so numerous and strongtheatand was filled with them” (Ex 1:6-
7). Trouble began when “a new king, who knew najhoh Joseph, came to power in Egypt”
(1:8). He oppressed the Hebrews and ordered thaie imabies killed (1:9-22). The great
Moses was saved and chosen to be God’s instruroeriédding the chosen people out of
slavery in Egypt, through the Red Sea and backrbwee promised land (Ex 2-14). Egypt,
the place of refuge and abundance, had becomepthee”of slavery” (Ex 13:3; Jos 24:17).
God’s angel struck down the firstborn of the Eggps, while sparing those of the Hebrews
(Ex 12:12-30; Nm 33:4), who were to celebrate pergéy their Passover liberation (Ex
13:42ff; Dt 16:1ff). The waters “were afraid” whebod’'s arm redeemed his people, “the
descendants of Jacob and Joseph” (Ps 77:16-7)Ldrdehad “brought a vine out of Egypt”
(Ps 80:9). God commanded faithfulness to the Cawepatablished through Moses after
leaving Egypt (Lv 26:45; Dt 29:25; Jgs 2:1; 1 Kg®9,81; 2 Chr 5:10; Jer 34:13). He
identified Himself as the one “who brought you otiEgypt” (Lv 11:45; 19:36; 22:33; 25:38;
26:13; Dt 5:6). They are known by God’s work foet (Jdt 5:10-4).

On leaving Egypt, “Moses also took Joseph’s badesg” (Ex 13:19). The bones were
buried in the plot Jacob had bought in Shechem 24032). “No man like Joseph has been
born, and his dead bones are cared for” (Sir 49:H% memory remains tied to Egypt.
Assembling to sing to the Lord and blow the trumpethe pilgrimage feast of harvest is said
to be “an edict of the God of Jacob, Who madedéeree for Joseph when he came out of the
land of Egypt” (Ps 81:5-6). Right after Abrahamsdph is remembered as a model, since
“when in distress, [he] kept the commandment, antldcame master of Egypt” (1 Mc 2:53).

Psalm 105 sums up the entire history of God'shfaihess to his promise to Abraham.
When the people were still few in number and undieig a famine, He sent ahead “Joseph,
sold as a slave,” until “the word of the Lord prdv@m true” and the king released him and
“he made him lord of his house and ruler of all passessions,Constituit eum dominum
domus suae, et principem omnis possessionis(d0&¢104]:21). “Israel entered Egypt; Jacob
lived in the land of Ham. God greatly increaseddaeple.” Moses worked signs and wonders
in Egypt, and He brought his people out with jogypt rejoiced when they left. (105:23-43).
The names of Abraham, of the great Moses, andcpéatly of Joseph are associated with
Egypt.

Thus, Egypt was a place of refuge from famine, asdurce of abundant blessing for the
salvation and growth of God’s people. The peoplesveeen tempted to want to return to the
comfort they had there (Ex 16:3; Nm 11:5; 21:5)t M@ ultimate goal, however, Egypt had
become a place of slavery from which the choserplpeload to be liberated, in order to be
able to enter into their own land of Canaan, firstmised to Abraham. The stay there had led
the Israelites to fall into idolatry at times (I»%:14; Ez 20:7-8; Wis 15:14-9) and had made
them ready to worship a golden calf in the dedext32). During the period of the kings, the
prophets had to warn against the false hopes yihglwith Egypt or seeking refuge there (Is
30:1-7; Jer 46; Ez 29-32), for “The Egyptians aenimot God” (Is 31:3). One day their idols
will tremble before the Lord (Is 19:1; Jer 43:12E¥, 20:7-8; 30:13; Hos 11:1-2), who will
establish his altar there and send them a sawdrq(119-20).



THE NEW TESTAMENT PASSAGE, MATTHEW 2:13-15, 19-21

The theme of this paper, “Joseph and Egypt,” derivem a few verses of a single New
Testament passage, chapter 2 of the Gospel of deftiThese brief verses are written
against the rich and important background brieflitioed above. As with all Scripture

passages, they have been and continue to be aesufureflection and commentary since they
have been written. Here we examine the text.

Magi from the East were the occasion for King Hiet@ become troubled over the birth of
“the newborn king of the Jews” in Bethlehem (Mt-8)1 After the Magi came to worship and
present their gifts and then depart, “behold, ageamf the Lord appeared to Joseph in a
dream and said, ‘Rise, take the child and his nmptied flee to Egypt, and remain there till |
tell you; for Herod is about to search for the @htb destroy him™ (Mt 2:13).

Herod’sajealousy, cruelty, and willingness to axeceven his closest relatives are well
documented. (We accept the basic historicity of the flightdnEgypt as amply defendéd,
rather than the opinion of those who would reduoe barration to myth, midrash, or
“verisimilitude.™) He would not tolerate the mention of any kingestthan himself. In this
case, however, he put his small, temporal, eatirigship in conflict with the almighty,
eternal kingship that “does not belong to this wor{Jn 18:36). An angel of the Lord
intervened on behalf of the small child.

The angel came to Joseph, the chosen head anectorotof the holy family. The
combination of the appearance of the angel of tbelland a dream was the same doubly
powerful means of divine communication to Josefat te had first experienced in receiving
his mission toward the child and toward his wifet (M20-3). The dreams recall Joseph’s
namesake who was associated with both dreams ayut Eaghe history of Israel.

The angel’s instruction was to flee into Egypt,iethhad been a place of refuge for the
chosen people, not only from famine, but also fromrderous kings (1 Kgs 11:40; 2 Kgs
25:26; Jer 26:21). As commanded and necessarypllad®eyed immediately, setting out for
Egypt, without any time for planning or preparatidime precious gifts just received from the
Magi (Mt 2:11) perhaps provided the livelihood needn such a desperate situation. In Egypt
Joseph would surely have encountered the assist#nitee Jewish brethren” there (2 Mc
1:1,10). He would also be conscious of the ancgmonition to his people: “You shall not
abhor an Egyptian, for you were an alien in higlfgibt 23:7).

As with everything associated with the Redeemethefworld, there was a cosmic and
transcendent level present in the midst of this dnurhistory of fleeing for one’s life and
struggling to survive in a foreign land. The Goseeplains that “This was to fulfil what the
Lord had spoken by the prophet, ‘Out of Egypt heealled my son™ (Mt 2:15). The quote is
from Hosea, a prophetic book which begins withithage of an unfaithful wife, representing
Israel, whom God in His love nevertheless promisgsike back. The particular verse quoted
is from Hos 11:1, referring to Israel as God’s domingly called forth from Egypt during the

2 For a more thorough analysis of Joseph in the EaspMatthew, see L. dscHi, 0.S.J.Joseph in the New Testament
Santa Cruz CA 1993, 17-62.

8 F. bsepHus The Antiquities of the Jewe&VI 392-396 (XVI, ch. xi 7 in English systeriyhe Wars of the Jews540-551 (I,
ch. xxvii 3-6). BUSEBIUSPAMPHILI, Ecclesiastical Historyl, 8, The Fathers of the Churckol. 19, New York 1953, 65-9.

4 S.HaHN and CMiTcH, The Gospel of Matthevifrom the serieFhe Ignatius Catholic Study Bihl8an Francisco CA 2000,
20-1. T.StrRAMARE, O.S.J.,Vangelo dei Misteri della Vita Nascosta di Ge&ornato in Franciacorta BS 1998, 267-9.
ToscHI, 44-47. dHN PauL I, Redemptoris Custpd989, number 14. BRANDLE, “«La Huida a Egipto» Reflexiones Biblico-
Teoldgicas,"Cahiers de Joséphologi®ontreal, XXIX (1981) 28 notes that even earlyvih anti-Christian literature also
connects Jesus with Egypt.

® R.E.BRrOwN, The Birth of the MessiatNew York 1993, 225-8, 615-6.



time of Moses and the Exodus (see also Ex 4:22) TPpassage describes Israel’s
unfaithfulness in “burning incense to idols” andseeking protection by allying with Egypt

instead of trusting in the Lord. God'’s just angeagain tempered by His loving promise “Out
of Egypt they shall come trembling ... and | wékettle them in their homes” (11:11).

While the immediate purpose of going to Egypt wasave Jesus from death at the hands
of Herod, the providential purpose was to showfthi#iment of God’s loving plan. Herod
died and the angel of the Lord advised Josephttorréo the land of Israel (Mt 2:15,19). As
God'’s son, Israel, had sought refuge in Egypt amdecforth from Egypt to enter into His
covenant love, so now God’s Son, Jesus (cf. Mt)3daime out of refuge in Egypt to establish
“a new covenant” that made the first covenant addealJer 31:31-4; Heb 8:8-13).

The faith, righteousness and prompt obedienc®séph are the instruments not only for
God’'s Son to enter Egypt, the symbol of unfaithéss (see also Rev 11:8), but also for God’s
Son to come forth from Egypt to the land of Isr&skablishing the new and eternal covenant.
When the Holy Spirit is poured out at Pentecostlfillment of the new covenant, Egyptians
are also present there (Acts 2:10).

THE APOCRYPHAL FANTASIES

Against challenges to Mary's virginity in the eartenturies, apocryphal infancy
narrative$ were written as a theological defense of her hoheir method, however, largely
consisted of providing details not found in theaainal Scriptures. Of course they drew from
the Gospels of Matthew and Luke. They may also latesome source material from other
oral traditions, but their extensive embellishmemisst likely came from the imagination of
the authors. Foremost among these works is what dwese to be known aghe
Protoevangelium of Jameshich is itself a source for many of the otherksoof this genre.

In the early versions of therotoevangeliumthe concluding chapters 21-5 deal with the
Magi and Herod'’s efforts to kill the child Jesus (eell as John the Baptist), but no mention is
made of the flight into Egypt or Joseph’s role motpcting the child. Instead it is Mary who
hears the news of the infanticide taking place. ¥beabulary from Luke 2:7 is used in this
different context to say that Mary wrapped Jesuswaddling clothes and laid him in a
manger in order to hide him from Herod’s fury. Anmoer of manuscripts do include
Matthew’s verses about Joseph’s dream and thet ftglEgypt, but these seem to be later
additions, since they somewhat interrupt the floivthee text that otherwise proceeds to
Elizabeth hiding John and to Zechariah’s martyrdomrotect hinf

In The Gospel of Pseudo Matthedoseph’s dream is reported, with the added detail
he is to take the desert route (17,3). There folltmtailed episodes of events along the way
and on arriving in Egypt, but in all of these thablp Jesus is shown already manifesting
miraculous powers, much before beginning his puflicistry (Luke 3:23) or performing his
first sign at Cana in Galilee (John 2:11). He lealiss mother's embrace to protect Mary and
Joseph and their party from frightening dragormdiand leopards, who halt before him in
adoration (18-9), fulfilling Isaiah 11:6. When Matiyes and asks for some dates from a palm
tree, Joseph is bewildered at the height of thesdahd is more worried about finding water.
Jesus makes the palm tree bend down so that thgyeaah its fruit, and He then causes a

® BrRown, 215,617.Intent to show the fulfillment of the prophecy @rédmiah 31 is even more plausible, since the chipte
directly quoted in Mt 2:17-18.

" ToscHi, 1-4.

8 A. DE SanTos OTERO, Los Evangelios ApdcrifopBAC, Madrid 1956, 181-8, especially footnote 11his book has the
Greek and Latin texts of the Apocrypha, as welbaSpanish translation. MR. JaMes, The Apocryphal New Testament
Oxford 1963, 38.



stream of water to flow from its roots, and finatgwards it by having angels take one of its
branches to heaven to greet with “the palm of victthose who arrive from the earthly battle
(20-1). Next, Joseph complains to Jesus about #a¢, land Jesus shortens the thirty day
journey to a single day. They immediately come &ribpolis and then Sotinen where they
enter a temple, which was considered the Capitdtgyipt and which contained 365 idols.
These idols immediately crash to the ground ingsedulfilling the prophecy of Isaiah 19:1
(22-3). Then the governor, Apphrodisius, comeshi dite and adores the child, saying that
they had better avoid His indignation lest theyigieflike Pharaoh, king of the Egyptians”
(24). Atfter all of this, one could ask why the ahigethered to have Joseph take the child and
flee, rather than simply allow the infant Jesudace Herod. Nevertheless, returning to Mt
2:19-20, Pseudo-Matthevwsuccinctly reports that the angel again addregsseéph and told
him to return home in safety (2%).

TheBook of the Savior’'s Infandyiber Infantia Salvatorishas more details regarding the
Magi. Joseph is the protector who decides to lemtlenter the cave, and he is vigilant to see
that they have right intentions. They converse Widbkeph, professing complete understanding
of Jesus’ full identity. As they consider returnitagHerod, Joseph detains them (89-96).

Whereas the text afhe Gospel of Pseudo Thom@sstinct fromThe Gnostic Gospel of
Thoma} treats of Jesus’ infancy from the ages of fivawelve, there are three additional
chapters that deal with Egypt, which some editipnsit as an Appendix, with separate
chapter numbers. While Mary is named throughowgepb is mentioned only in the opening
verse and the concluding one, which tells how lok the child back through the desert and
thanked God for bestowing wisdom and grace upon(8ijg)**

The Syriac-Arabic Infancy Gospedcounts how the earth trembled, an idol crashate
ground, and the touch of Jesus’ diaper exorcizggri@st's son (10-1). Fearing that the
Egyptians might burn them alive, Mary and Josept ffom there only to arrive among a den
of thieves, who left them alone for fear of thedtinchild (12-13). As they journeyed from
town to town, Jesus performed many miracles, atteough Mary’s intercession (14-22). On
a subsequent encounter with thieves, Jesus revdaédn 30 years two of them would be
crucified at his side (23). Joseph is mentionedileety throughout and in one sentence is
even hailed as a god, together with Jesus and Naty Two other paragraphs, possibly
twelfth century additions, speak of the Holy Fansilgtay in Matarieh, where Jesus caused
water to spring from a sycamore, and the sweatfumic washed therein left the scent of
balm; and in Memphis, where they remained for tlyegrs, until leaving for Nazareth during
the reign of Archelaus (24-26j.

The History of Joseph the Carpent@iso known as'he Death of Josephs found in
Arabic and Coptic forms and has the style of adittal reading, thought to be used in Coptic
monasteries in Egypt for St. Joseph’s féadthe texts of the work are thought to come from a
Greek original that was used at Joseph’s tomb maiNgh, until the Jews were expelled from
there and took it with them into EgyPtAs the funeral party was about to put Joseph’'sybod

® DE SANTOS OTERO, 230-7. AMES, 74-8. BRANDLE, 26-9 also summarizes the flight according toahecrypha.

10 De SaNTOS OTERQ, 288-92.

" DE SANTOS OTEROQ, 321-324. AMES, 58-9.

12 DE SaNTOS OTERO, 332-42. AMES, 80; alsoThe Armenian Gospel of the Infanisysaid to come from the Syriac version
and to include in XVff a lengthy description of tfadl of the idols and temples, 83.

13 ToscHi, “Liturgical Feasts of St. Joseph” 8nint Joseph StudieSanta Cruz CA 2005, 25-26€EBANTOs OTERO, 358-60,
364. AMES, 85.

14 B. BaGATTI, “Ricerche Cronologiche sulla «Historia losephbfd.ignarii»”, Cahiers de JoséphologéXV (1977) 196.
T. STRAMARE, O.S.J. San Giuseppe Virgulto RigogliasBasale Monferrato AL 1987, 26-7.



into the tomb, Jesus said: “| remembered the datpble me to Egypt and the great burdens
that he accepted on my behalf, and | could onlyHiadgody and weep at length” (XXVH5.

While not an infancy narrativ&he Acts of Pilat¢éor Gospel of Nicodemyslso mentions
that Joseph took Jesus and his mother into Egyj¢eédrom Herod. The context, however, is
the Jewish accusation at Jesus’ trial before Rilia from birth Jesus was presented as a
king, in competition with Caesar. It is after leiagnof the flight that Herod killed the innocent
Hebrew children in Bethlehem, almost as if Josephevmore to blame than Her8Y.

THE CHURCH FATHERS

In contrast to the fertile and inventive descadps of the apocryphal writers, the Fathers of
the Church exhibit a sober theological depth imfary with the Gospel and authentic Church
Tradition. Rather than imagining the child Jesupagorming miracles along the way, John
Chrysostor’ (347-407), for example, reflects that the angettéer to Joseph shows how God
has made Himself totally dependant on him, “thekivay of miracles not being seasonable as
yet. For if from His earliest infancy He had shofanth wonders, He would not have been
accounted a Marr-®

Origen (185-254) irContra Celsunresponds to Celsus’ claim, written around the year
178, that Jesus was an illegitimate child who lealite Himself out as a servant in Egypt, and
that His supposed miraculous powers were reallyien@igks learned from the Egyptiafhs.
Such calumny is totally insufficient to explain tdevine actions of Jesus and his grace at
work in the lives of Christians.

Cyril of Jerusalem (315-86) notes that the purpafsgoing into Egypt was to destroy the
idols theré®® Chrysostom sees fulfillment foreshadowed earlybgnthe child Jesus being
taken into Egypt, since over all the earth it (glamth Babylon, Persia, to which the magi
were told to return) was most consumed with then#laof ungodliness. The flight there
signifies from the start that Jesus has come te allybeginning with the most sinful. It also
teaches us that, from the beginning, we humans tmbeware of temptations and plots in
life.?* Chrysostom notes that the angel speaks not to Maryto Joseph. Joseph does not
protest at being told to flee, nor does he quedtion long their exile might last. His life is
described as a series of joys and sorrows: follgwine joy at the adoration of the magi, there
is the terror and danger of Herod’s threat andnihed to fleé? Herod's killing the innocents
is akin to the things done in Egypt by Pharaothattime of Moses’ birth. At Herod’s death
Joseph experiences the joy of the angel telling iy not to flee, but rather to return. This
relief is followed by another trial, the threat Adfchelaus, Herod’s son, which is followed by
the joy of being able to return to his native Natlar Finally Chrysostom harmonizes Luke’s

15 DE SANTOS OTERO, 375.

16 DE SanTOS OTERO, 445. AMES, 103. AMES, 88 also reports that . Bubcg, Miscellaneous Coptic Text4915, 682
contains a “Discourse by Demetrius of Antioch” witétails about the flight.

17 Saint Chrysostom: Homilies on the Gospel of Saiattivéw VIII 2-4, IX 4, Nicene and Post-Nicene Fathetgol. X,
Grand Rapids MI, 50-61. See also: ®AUTHIER, C.S.C., “San José en los Padres de la Iglesia Altta Edad Media,”
Estudios Josefingsvalladolid 1996, 151-78, translatiraint Joseph chez les Péres de I'Eglise et au Mayen Age
Montreal 1999. RANDLE 28-30.

18 Saint ChrysostomVIll 4, 52.

19 Origen, Contra Celsum 28-30, Cambridge 1965, 27-9.M. CANAL SaNcHEZ, C.M.F., “San José en los Apdcrifos del
Nuevo Testamento,” iBan Giuseppe nei Primi Quindit?6.

20 The Works of Saint Cyril of Jerusaletatechesis X,” 10The Fathers of the ChurcNol. 61, Washington D.C. 1969,
202.

2L saint ChrysostonVIll 3, 51-2.

22 3aint ChrysostonVIll 4, 52.



omission of the flight into Egypt by simply explaig that the purification rites in the temple
occurred before the flight, and the settling in &keth took place after the returh.

Jerome (347-420) offers three reasons why Jesasoraeived to a virgin betrothed, the
third of which was so that Mary might have the swlg comfort of a guardian during the
flight into Egypt** Peter Chrysologus (406-50) says “Joseph, the dgmiden, was chosen as
[Mary’s] guardian that he might fulfill the type d&€hrist's Passion foreshadowed in that
former Joseph.” This is exemplified also in thegtfli into Egypt® The flight was for our
sakes, that the prophecies might be fulfilled tigtothis mystery® Caesarius of Arles (470-
543) states that, by going into Egypt, Christ dei¢gm cross over to the gentiles, who were
given to idols. “Leaving Judea, He is carried tovarld which did not know Him, to be
worshiped.?’

Pseudo-Origen (sixth century), in his second hprait Matthew, relates that the angel
speaking to Joseph is the same Gabriel who spokaty and Zechariah, since the mystery
of the Lord’s birth had been entrusted to him. Heeos Joseph to flee into Egypt, so that he
might destroy their idols, in accord with the prepf of Isaiah 19:3 Pseudo-Chrysostom
recounts Joseph’s dialogue, questioning the reatmmg¢he angel's command. The angel
responds also about fulfilling the prophecy of &ri19:1, in accord with God’s love in
sending His own Son as a sign of reconciliafion.

Venerable Bede (637-735), in preaching on thetfehthe Holy Innocents, reflects that
the Holy Family’s journey to Egypt indicates thattl in Christ will be spread through the
gentiles, until the fulfillment when all of Israeiill be saved”® Haimo of Auxerre (died 865)
commsc)alnts that Mary’s husband is able to interpretuohs prudently, like the old Joseph of
Egypt:

Rupert of Deutz (1075-129) compares Matthew’s gkrgy to Jacob’s ladder, with Joseph
being the last rung upon which Jesus rests, asm@imd particularly in Joseph’s taking him
to Egypt to hide him from Herod, and in his retwonJudea? Bernard of Clairvaux (1090-
153), often given the honorary title “the last Fatbf the Church,” draws extensive parallels
between Joseph and his Old Testament namesakadimglthe reflection that jealousy is the
reason each of them ends up in Egypt, the jealofidys brothers in the case of the first
Joseph and the jealousy of Herod in the case ofebend

2 saint ChrysostomiX 5, 58.

24 st. Jerome, Dogmatic and Polemical Worldsyainst Helvidius,” 4, The Fathers of the ChurcWol. 53, Washington D.C.
1965, 15.

%5 Saint Peter Chrysologus, Selected Serm&esmon 146 “The Birth of Christ, Joseph the Afiad Husband, on Matthew
1:18,” The Fathers of the Churchol. 17, New York 1953, 241.8NDLE 29.

26 sancti Petri Chrysologi Collectio Sermonyim Corpus Christianorum Series LatirBrepols 1982CCSL), v. 24b, Sermo
CL “De Fuga in Aegyptum,” 11.

27 5t. Caesarius of Arles, Sermons 187,23&mon 222 “On the Feast of the Holy Innocerits, The Fathers of the Church
Vol. 66, Washington D.C. 1973, 140.

28 GAUTHIER, “Saint Joseph d’Aprés Deux Séries d’Homéliesnegidu Vi Siécle sur S. Matthieu,” i8. Giuseppe nei Primi
Quindici, 179-80.

2% GAUTHIER, “Sainte Joseph d’Aprés Deux Séries,” 180-1.
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EGYPTIAN HOLY SITES

Oral tradition in Egypt is considered sacred amdecis taken that it be faithfully
transmitted from one generation to the next. Thee@rext ofThe History of the Monks in
Egypt written around 395, describes a journey to HemtispMagna (modern Al-
Ashmunayn, 174 miles south of Cairo) and havingigbe fallen idols at the temple visited
by the Holy Family, in fulfilment of Is 19:1. Tyrmmius Rufinus (344-409), who also traveled
to Egypt in 375, produced his Latin text, expandipgn the Greek versiof.It is significant
that Hermopolis is in the southernmost area thattbly Family is thought to have visited. It
is not far from the revered Mt. Qusqgam. Egyptianri€ians follow a homily or vision
attributed to Theophilus Alexandrinus (384-412)taaming numerous details about the flight,
and especially the stay at Mt. Qusgam. Its hisitgris questionable, however, and its written
form probably originated in the eleventh or twelfégntury®®

Palladius (368-431) also traveled to Egypt and_higsiac Historyconfirms the testimony
of Rufinus® Hermias Sozomen (400-50) reported that multiplgpEign sources testified that
a tree called Persis in the Thebais in Hermopaodis gaid to heal the sick when touched, going
back to the time when the Holy Family approached irbent down to worship Jesus. He
commented that perhaps the tree had previously leembject of pagan idolatry, and
therefore the devil was shaken at Christ's presentdulfillment of Isaiah’s prophecy
regarding the idols of Egypt. He does not mentioa tision of Theophilud’ Antoninus
Placentinus in 570 visited Egypt and in Memphidasat a church built on the site of a former
temple. He was shown a cloth bearing the imprir€lofist’s face, said to have been imprinted
their when He wiped his face on it during the HBBmily’s visit there®

A homily by Coptic Bishop Zacharias of Sakha (&%) describes in detail the various
places visited by the Holy Famify. A homily of Coptic Bishop Cyriacus of al-Bahnasa
(Oxyrhynchus) in the late eighth or early ninth tcey mentions an Abuna Antonius, who
discovered precious vessels and documents fronfotimh century, including St. Joseph’s
diary, containing his experiences until arrivingBatyt Isus. A Fr. Thomas guarded the diary
in a locked chest, but it has never been folind.

Coptic Orthodox believe that as God spoke to &eph in visions and dreams, so has He
continued to speak to their clergy through visiamsl dreams in subsequent centuries and
down to the present. They have thus developed @easingly detailed and growing, official
“Itinerary of the Holy Family.” We list only thossites having significant reference to St.
Joseph. In Old Cairo (Babylon) Joseph drew watetthe child, and the Holy Family lived
there for some time, hiding from the soldiers. laddi Joseph used the Magi’s gifts to pay for
a boat voyage. At Deir al-Garnous (Bayt Isus), Hay Family stopped for four days,
according to the manuscript of Joseph the Carpergported by Bishop Cyriacus. At Qusia
(Qusgam) the Holy Family resided for six monthainouse Joseph built out of mud and palm
branches; the Holy Family worshiped there and ntadespot “the world’s first true Christian
church”; Theophilus visited and had his vision éh@r 386. In Deir al-Muharrag North of
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Asyut, an ancient church was constructed wherepbolsad built a house for the Holy Family

and there received the dream to return home (MB)2:2mid these legends is also that of
Joseph’s wondrous staff being broken in piecespauwted by Jesus to take root in al-Qusiya
(Cusae, al-Muharraq) or Matariya. It should be dotieat there are no traditional Coptic

churches or altars dedicated to St. Jo$éph.

LITURGY AND DEVOTIONS

The earliest known feast of St. Joseph anywhetigatscelebrated by Egyptian Coptics on
Abib 26, which corresponds to August 2 on our addeff The current Orthodox Synaxarium
for the feast refers to Joseph’s strife and toilthe journey with Mary and Jesus from
Bethlehem to Egypt.

One of The Seven Minor Feasts of Our Lord in tlopt€ calendar is “The Escape of the
Holy Family to Egypt” or “The Entry of the Lord Gkt to Egypt” on Bashans 24, that is June
1 (Ginbot 24 on the calendar of the Ethiopian d#embhurch)® The proud proclamation
notes that of all the nations, Egypt has this uaidistinction of being visited by the Lord. The
feast is found in their earliest Synaxarium of tilvelfth or thirteenth centuries.

In 1754 Benedict XIV permitted the Oratorians telebrate the Flight on the fourth
Sunday of April. The Redemptorists and the Confratly of the Holy Family at Liege later
obtained the same privilege. In 1856 this feast mased to February 17. The pre-Vatican Il
Messale Romanutmad a liturgy for the Flight into Egypt to be daiated in certain places on
that day, using texts of Isaiah 19. Celebratiorthef Feast was permitted to Shrines of St.
Joseph at Allex, France, and Montreal, Canada982 the feast was approved for the current
proper calendar of the Sons of the Holy Farfily.

Right after the Epiphany, the Ambrosian Rite cedéds the “Cristoforia” Feast recalling
Jesus’ triumphal return from the flight and praythgt we may keep our hearts free from the
yoke of Egyptian slavery, which is sin.

Individual villages in Egypt also have local cetgions. In Deir Abu Hinnis, for example,
the Coptic Orthodox bishop crosses the Nile on dgnd1-12 to commemorate the Holy
Family’s journey to Egypt and then process forsiv@l on a sand hill where the Holy Family
is said to have rested when Herod’s soldiers wepiisuit?°

A Menaion (hymn) for the Byzantine Catholic comnmeation of St. Joseph on the
Sunday after Christmas refers to him as a “minisfethe incomprehensible mystery,” for
having led Jesus to Egypt to disperse the darkofdagslatry*’

Thirteenth century manuscripts for the Office af $seph, found in Brussels, employ
homilies of pseudo-Origen and Ven. Bede for thesdas, while a fourteenth century
manuscript in Agrigento has an oration recallingtt&od saved Jesus from Herod’s fury by
placing him under Joseph’s céfe.
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A good number of fourteenth century calendarsthst March 19 feast with the seven
stanza hymriste nutritor Domini sacratusThe third stanza puts Mt. 2:13 into poetic form:
Angelus Dei apparens in somnis Joseph et dicenge fu Aegyptum, Matremque tollens una
cum Filio, Dum dicam tibi A Vespers hymnCollaudemus toto cordesings of Joseph’s
“ministry” in the flight and returnPuer in Egyptum ductus Joseph ministerio, Ab eoplesh
reductus Patris est imperidA prayer for Lauds in a Cistercian hymnal quotetensively
from St. Bernard’s homily comparing the two Joseph’Egypt. A 1488 breviary of the Friars
Minor uses the same homify.

The populaiTe loseph Celebrenintroduced into the breviary in 1671 and stikkdsn the
Liturgy of the Hours for Evening Prayer for both iidla 19 and May 1, praises Joseph also for
the flight: Tu natum Dominum stringis, ad exteras Aegypti @ofa tu sequeris plagas
“Holding the born Lord become a refugee, you accamyphim to the foreign lands of Egypt.”

In the Little Office of St. Joseph, found for exalmin the 1741XCoeleste Palmetunthe
hymn for Sext (midday prayer) i¥im Herodis evasisti, monitus ab Angelo, in Aegyptum
duxisti Virginem cum parvulo. Per moerorem, quatisti, isto in exilio, cum gravabor hora
tristis mihi sis auxilio.You evaded Herod’s force when, warned by an gngal led the
Virgin with child into Egypt. By the pain which yolore in that exile, help me when | am
burdened with sadness.” The antiphon is Mt 2:13.Nkane (mid-afternoon prayer) the hymn,
Ex Aegypto cum defesstieats of the return, and the antiphon is Mt 2:23

Private litanies of St. JosePoften contained direct references to the flighttHe one
found in the devotional manual of the Oratorian BeAmelote (1609-79), we find the
invocations: “You who delivered Jesus from Heraahtd “You who took the child Jesus into
Egypt.” In the collection of prayers compiled by thesuit Michael Frie (1638-95), there is a
scriptural litany with the invocation: “You, to whothe angel spoke in sleep after the Magi’'s
departure, saying: Rise and take the Child andviother, and flee to Egypt.” A 1688 French
edition of The Imitation of Chrisalso contains a litany with the invocation: “Youtnevsaved
the infant Jesus from the furor of Herod’s persecut In an eighteenth century Swiss litany
we find: “You who at the angel's warning fled inEgypt with the boy and His mother.”
Although the litany finally approved for public detion in 1909 did not contain phrases of
this sort, invocations five through eight, that Ide#@h his role as husband and father, are all
deducible from the episode of the flight. The selesne,Christi defensor seduléDiligent
defender of Christ,” would seem to be a directneiee. A commentary on this invocation
involves a commentary on the flight, while commeieon the following one, “Head of the
Holy Family,” usually point to the fact that thegah addresses him on this crucial occaston.

In the centuries old and repeatedly indulgenceuljfzo devotion of “The Seven Sorrows
and Joys of St. Joseph,” the fifth sorrow regattds pains and trials in Egypt, while the
corresponding joy is that of seeing the Egyptiasidgdall to the ground. The petition is to help
us flee from the occasions of sin and to purify loearts of any idols of earthly affection. The
sixth sorrow is the fear of Archelaus’ continuedettt, while the joy is to return home from
Egypt. The consequent prayer is that in the fadeaofful fears, we may also enjoy the peace
of a clean conscience, live in union with JesusMady and die in their arms.

Attached to his 1889 encyclical on devotion toJ8seph, Leo Xlll added the praykd te
Beate losepland asked that it be prayed after the rosary,armg St. Joseph to defend the
Church against the powers of darkness. On the andradth anniversary of that encyclical,

4% GAUTHIER, Le Culte Liturgique36, 139, 166, 179-80, 190.

%0 GAUTHIER, Les Litanies de Saint Joseph DU &6 2@ Siécle Montréal 2001, 41-2, 50-2, 57-9, 62-3, 99, 105-6.

51S.L. Jaki, The Litany of Saint JosepRinckney MI 2002, 37-40. DM. MoRIN, Sur les Litanies de Saint Joseouére
1991, 11-3.



John Paul Il repeated that request and quotedreheeip which asked St. Joseph to protect us
sicut olim Puerum lesum e summo eripuisti vitaerdiging “just as you once saved the Child
Jesus from mortal danget*”

In the daily prayers of the Oblates of St. Jos@&#alm 105 (104): 21 is repeated, applying
to St. Joseph the reference to patriarch JosepBgypt: “God made him master of his
household, and put him in charge of all that heeavfi® The use of the verse originates in the
liturgical texts for St. Joseph’s feast.

ART

At least as early as the fifth or sixth centuriéng flight into Egypt was represented in
art>® In the Istanbul Archaeology Museum (Constantinpple found two mid-fifth century
sarcophagus pieces, one with the veiled virgin emtd on a donkey, and the other of a
bearded man, thought to be St. Joseph.

At the Basilica of St. Mary Major in Rome, origllyaordered by Sixtus Il in the fifth
century, the arch mosaic to the right shows scehdése infancy of Christ, which include the
angel's warning to Joseph to flee (a theme thaften repeated in art), and then the episode
from Pseudo-Matthew of the fall of the 365 idolsEgypt and the reaction of the terrified
governor, Apphrodisius. As in a twelfth century Ipture at St. Peter's Church in Moissac,
France, the toppling of the idols will often beackground scene for the flight.

In the Istanbul Ottoman museum is a sixth or s#wveantury golden reliquary to be worn
about the neck, with scenes shown in three sectidms middle section shows the flight next
to the nativity. Greek inscriptions identify thedoded old man as Joseph and the domed
building to which they are headed as Egypt. As plodeads toward Egypt, he looks back
toward the virgin and child on the donkey.

At the rock cave church of Abu HinAtsin Middle Egypt are found wall paintings from
the end of the sixth century, in fragmentary sthtg,still in place. Scenes include the flight,
the killing of the Innocents, and Gabriel tellingséph of Herod’s death.

In a damaged fresco from the era of John VII (703) for Ancient St. Mary’s in Rome,
Joseph is shown following, rather than leading, domkey with mother and chiff. An
eleventh century manuscript illumination at thedity of Dionysiou Monastery at Mt. Athos,
similarly shows Joseph following while his apocrgplson, James, leads the donkey. Other
works will include Salome, instead of James, alsomhg on the apocrypha or the Coptic
“Vision of Theophilus.” In an illustratio for Herrad of Landsberg’s (abbess of Hohenburg
1167-95) Hortus Deliciarum whereas Joseph leads, there is also includeduagyoman
following, but he is identified as “Joseph’s semvan

Gislebertus’ column capital done for the Autun f@alral in 1136G% shows Joseph as
protector, sword on shoulder as he leads the donkeywo other twelfth century sculptures,
a column capital for St. Abbondio’s Basilica in Cothand Brioloto’s baptismal font for San
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Giovanni Rotondo in Veron®, St. Joseph is shown carrying a rather large Chilthe
twelfth century column capital for the Monastery $f. Mary of Estany in Barcelof3,
instead, shows him carrying a lantern.

Subsequent centuries provide an abundance ofsemedions that we cannot begin to
survey heré® Giotto’'s 1305 fresco at Padua is certainly inflign exhibiting what has
become a very common arrangement of Joseph, gudryleth angel, leading the donkey
carrying mother and child. Also beginning in theufieenth century, a common theme
becomes the rest on the flight, as in Master Bersaltarpiece (1379-83) for Peterskirche,
Hamburg. The presence of the palm tree also becam@snon, recalling the apocryphal
miracle, but also symbolizing that Joseph is the& jman who flourishes like the palm, in
fulfillment of Psalm 92(91):13. Joseph’s role asyider and protector becomes increasingly
clear. The apocrypha gradually become less andriaential, particularly after the Council
of Trent (1545-63), and Joseph’s role becomes notearly portrayed. The fall of the
Egyptian idols nevertheless continues to be seémeilackground even in more recent scenes
of the flight, but without detracting from Josepiigportant ministry.

PAPAL MAGISTERIUM

Without specifically mentioning the flight into Egt, Leo XIII presents the patriarch
Joseph, “who provided for all the needs of the Egys,” as a prefiguration of St. Joseph,
who similarly protects and defends the Chufch.

From Pius XlIl we have an explicit reference, aftbas an example of Joseph’s protective
role as model husband and father: “... having ke@rftom the angel that his treasure was
threatened, [Joseph] ‘took the child and his mokbyenight' (Mt 2:14) and, clearing brush and
stones from the sandy trail, led them into Egyp.Wwbrked hard there to support them. By a
new command from heaven, probably a few years, latgh similar sacrifice, he then led
them back to the town of Nazareth in Galilee (M2223).°°

John XXIII twice mentions the flight as an exampfeJoseph’s silent obedience. “Behold
[St. Joseph] on the way to Egypt, and then retgrtinNazareth, always in silent obedience,
showing and then hiding Jesus, defending and roogshim.”® “An author writes that on
the holy night of Christmas there shone a singheplathe one lit by Joseph. Yet that fiery
light, that silence of his and that immediate obade to the voice of an angel, that said ‘Flee’
and then ‘Return,’ through so many hardships, geithgre he did not choose, to years of hard
work in Gallilee: all this expresses character,daliity, encouragement®
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Paul VI also praises Joseph’s docility: “He hadoaxmunication of God’s will that took
precedence over his actions. Thus his daily consioietng from a hidden dialogue indicating
what to do.... And Joseph obeys. Later he will lmkered to depart since the newborn Savior is
in danger. Without provision, he undertakes a Igmgrney across unfamiliar, scorching
deserts, an exile in a foreign, pagan land. He igrfaithful and attentive to the voice of the
Lord, who will later order him to retur?® Years later Paul VI recalls his visit to the great
Shrine of St. Joseph in Montreal, which has a nurobehapels, dedicated to various groups
who invoke St. Joseph’s patronage, among whichl$ee rmentions the one to “Protector of
Refugees® a title surely springing from Joseph'’s role durthg flight.

Most significant, however, is the Apostolic Exfatidon on St. Joseph by John Paul II.
Through the exercise of his fatherhood, St. Josgeghminister of salvation, who cooperated
in the great mystery, as Chrysostom had &4iche flight is summarized and harmonized with
Luke’s chronology, and the following conclusion dsawn: “And so Jesus’ way back to
Nazareth from Bethlehem passed through Egypt. akussrael had followed the path of the
exodus ‘from the condition of slavery’ in order begin the Old Covenant, so Joseph,
guardian and cooperator in the providential mystdrgsod, even in exile watched over the
one who brings about the New Covenalit.”

A final quote of great pastoral interest is frorhamily of John Paul Il given at the Shrine
of St. Joseph in Kalisz, Poland: “Joseph of Nabtaneho protected Jesus from the cruelty of
Herod, stands before us as a great spokesman doprtitection of human life from the
moment of conception until natural death.”

SPIRITUAL AUTHORS

Hrotsvit of Gandersheim (born c. 935) in her leyéMaria” presents in poetic form the
apocryphal events of the dragons, lions, palm tiee|s falling, and conversion of
Apphrodisius, following Pseudo-Matthew very clos&ly

Ubertin de Casale (1259-329) writes that by exmpdiimself to so many dangers to
protect Jesus’ life during the flight and returosdph was loved by Mary more than any other
creature. He nourished, guided and protected Jhstiisg his mortal life. He is the blessed
conclusion of the Old Law. Just as the patriarcdepb provided the Egyptians with bread for
their physical life, so St. Joseph, by nourishiagu$ with such vigilant care, has given all the
elect the heavenly bread, source of eternalfifeudolphe Le Chartreux (1300-70) reflects
that St. Joseph’s interior life and his freedommfrearthbound concerns are what enable him
to see the appearances of the angels. to obey pyoar to share the fatigue of Jesus and
Mary on the journey>

Missionaries to New Spain, such as Pedro de Gé86-572), identified with St.
Joseph’s travails in leading the Holy Family intgylat. They took him as their protector in
their travels and they emulated his example indanign Christianity to a pagan land. St. Joseph
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was named patron of New Spain and considered uier;t in the same way that his Old
Testament type and namesake ruled over the laEdyait.®

Jeronimo Gracian (1545-645) describes St. JoseplJesus’ Guardian Angel, who
protected and carried him on the road” to and fEgypt, fulfilling the angels’ role. The Holy
Spirit filled Joseph with the fire of loV€.

Saint Francis De Sales (1567-622) elaborates oddSeph’s virtues, especially that of
constancy, shown in the flight. He shows promptguestioning obedience to the angel's
unexpected command. Both Jesus and Mary submigswilust themselves to Joseph’s care
and protection. Joseph’s faith parallels that ofalam when God first asked him to leave
everything behind and follow God into the unknowts simplicity and his trust in divine
providence enable him to act calmly in the midstréafls. He remains gentle, tranquil and
persevering in the face of poverty and of hostifitym the Egyptians. He is called “just”
because he is perfectly united to the divine (ill.

Venerable Mary of Jesus of Agreda (died 1666)defjuite lengthy and detailed account
of the flight, often following the apocrypha, ancgemioning the Coptic traditions regarding
Memphis, Babylon, and Matarieh, which is near H®igs, the ancient pagan capital. The
Holy Family witnesses the fulfillment of Is 19:1 Itye toppling of the idols. Mary always
shares first in the divine knowledge, but nevedhglwaits for the angel to notify Joseph, the
head of the family, whom she obeys. Mary at tim@smissions angels to do her bidding. She
cures the sick and crippled and commands the elsmé&radually Joseph shares in the
enlightenment. At the age of one, Jesus speakesepll, as he had been speaking to Mary
since his birth. He addresses him as “my fatheftérAtwo years in Egypt, Joseph begins to
help Mary by also curing the sick and teachingfthéh. Joseph’s love for Jesus far exceeds
that of all natural fathers for their children. Whéesus is seven they return to Palestine, with
Mary and Jesus on a donkey and Joseph followinmdéh

Maria Cecilia Baij (abbess in Montefiascone 1743-aves a mystical description of
Joseph which shows him to be a sensitive man tf,faumility, obedience and generosity.
He experiences great distress, but always follolyedreat consolation. He witnesses the fall
of the idols in Egypt. He constantly prays and mee® counsel from Mary. He kneels in
adorag)on before his child. He yearns for the cosiea of sinners, for Jesus to be known and
loved.

In 1888 Edward Healy Thompson publish&te Life and Glories of Saint Joseph
containing also a studied exposition of Josephaited role during the flight, quoting Church
fathers, scholars and spiritual writers. While ngits many of the apocryphal miracles, since
they lack sufficient proof, he does affirm the ematr with the good thief, the stay at
Heliopolis and the toppling of the 365 idols, theneersion of Apphrodisius, the miraculous
tree and fountain at Matarieh, and the generabpadnce of miracles while in Egypt. At the
same time Joseph’s exalted role is a principal §abwoughout the exposition. He argues, for
example, that Joseph could not have accepted Agiue’ open-ended offer to lodge and
provide for the Holy Family, since that role wasrenissioned to him by God and he was to
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fulfill it personally by his own labors. Josephpisesented as head, guide, ruler and provider of
the Holy Family. He is an honorable part of theimkvself-abasement of the Incarnation. The
child depends not on angels, but on Joseph whhaeefore “the savior of the Savior.”
Through the incomparable humility of the God-Manseph is charged with nourishing,
teaching and parenting him. His fulfillment of teesles entitles him to be called “father”
even more than all fathers of the natural ordergesihis fatherhood is of the supernatural
order. Entrusted with God’s most precious treasuleseph is inseparable from Jesus and
Mary, forming a triad with them and belonging te tbrder of the Hypostatic Union. The stay
in Egypt fulfills many Old Testament propheciest particularly Isaiah 19, so that Egypt is at
least partially evangelized in advance, therebylipposing it to accept the later teaching of
the apostles and produce many hermits and saiotepll shares in this mission as an
evangelizer, apostle and “doctor of Egypt.”

In 1896 St. Therese of Lisieux (1873-97) prepdoeder novices a dramatization of “The
Flight into Egypt.” The Holy Family in exile was éhbest model to help the discalced
Carmelites face their own community anguish and éaecularization and exile. St. Joseph
is shown to be always calm and prudent. He mathelsthe King of Heaven sleeps calmly in
Mary’s embrace, saying nothing to her, while thgedrhas come to him with the heavenly
command to flee. Mary affirms, though, that he ®G representative. Joseph would like to
spare them the pain of the journey, taking it allomself, but he must accept the extreme
poverty that awaits them all in Egypt. Yet in Jethey possess all wealth.

Alexis Lepicier, O.S.M. (1863-936) accepts thesorang of various fathers cited that the
flight in Egypt was to signify the imminent desttion of idol worship. He also explains that
Joseph’s sorrows during the flight correspond ®ltbrd’s three purposes in fleeing as taught
by Aquinas. In a certain sense Joseph suffered thare Jesus and Mary, since he received
the message and bore the weight of the respomgifoli the entire family. Secondly, Joseph
suffered realizing that Herod’s cruel ambition &itadowed all future persecutions against the
Church. Finally, he suffered the anxiety of takihg world’s Savior into a foreign land he
knew not for an unknown period of time. ThroughailltJoseph is a model of simplicity,
humility and heroic obedience. God rewards him kakimg him a witness of the conversion
of some of the Egyptians. In carrying the light Jefsus, Joseph has the glory of being a
minister of the marvels of grace. One form of dewvois to give alms to the poor in memory
of the great privations which St. Joseph endurethduhe journey”

Herman Heuser published a biblical novel in 198berein the first several chapters deal
with the encounter between some Jewish characteegypt with the Holy Family and their
witnessing the falling of the idols. Joseph is jgentle, modest and a capable artféan.

Maria Valtorta (died 1961) writes long descripsashe believes are revealed to her. They
show no reliance on the apocrypha, but offer suethild as the number of donkeys Joseph
purchased for the trip. Joseph is described as g, smiling, not very tall, not over 40,
with tan skin, thick hair and beard, dark eyes, amdeasant face that inspires confidence. He
is the head of the family, leading the prayers Wwhitary answers. He and Mary enjoy holy
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conversations and he loves teaching Jesus to malgst He is a humble and pure soul who
has the great joy of hearing Jesus call him “fatfer

Hugh Blunt’s life of St. Joseph (1947) presenta Bs a man of courage in the flight. He is
able-bodied, obedient, loving, patriotic, and amplaborer, nothing like the “lazy individual”
presented by the apocrypha, to which no credengivén®® Rosalie Levy recounts (1955)
some of the traditions, particularly the fallingtbe idols, relying heavily on Mary of Agreda.
Joseph'’s virtues are prompt obedience, prudencsitemte®’

Lawrence Brennan’s fascinating novel (1955) déssrithe drama of fleeing from the
pursuits of Herod’s henchmen. In 55 pages theomig the slightest hint of the influence of
the apocrypha. A fig tree bends over for them tacheits fruit, but it does so by the
providential wind, rather than by a direct commaithe child. The idols topple at Heliopolis
before the presence of the Holy Family. Throughbotyever, Joseph is the protagonist. He
makes quick decisions moment by moment on how tidathe soldiers. He fends off
attacking falcons, idolized by the pagans, andhiaisds are sliced in defense of Jesus. His
shadow, standing tall staff in hand, frightens aMa&yod’s spies who had come at night to kill
the chigg. He is clearly God’s instrument who, @suks’ behalf, prevails against all the threats
of evil.

Albert Bessiéres writes (1958) that St. Josepleady knew Herod’'s cruelty. From
Simeon’s prophecy and the secret departure of thgiMie deduced his threat and turned to
God in prayer, which was responded to by the asgelessage. He also quotes Bossuet’s
Panegyric regarding the fatigue of the journey #rel sorrow that accompanies the joy of
guarding Jesus and that excludes the apocryphakies. Fathers and mothers must expect
the cross in parenting their children. Finally thethor includes a passage from Giovanni
Barra, presenting St. Joseph as a model of missidifa, leaving all behind to head for
unknown pagan lands, to bring Christ, without exipgcimmediate results. Joseph’s silent
suffering complements his greatné%s.

Michael Gasnier offers a meditative reflection @19 on Joseph’s uncomplaining faith.
The warning to flee was part of the mystery of thearnation. Jesus came in humility and
self-abasement. Joseph was chosen to save him gremature martyrdom, and thus to
cooperate in the work of redemption. Leaving ahibd, he journeyed into the unknown, just
as Abraham had done when first called. Jesus depgendt on apocryphal miracles, but on
Joseph’s protection. He experienced all the hapdsbf survival in a foreign land, without
regret, for he knew it was part of God’s plan df/ation

José Antonio del Nifio Jesus reasons (1966) thatoSeph was chosen for his role from
all eternity. He obeys immediately, silently, cang®atively, since he knows his mission of
service and fulfills it with total dedication. Tligght is another important link in the chain of
Jesus’ redemptive acts. The apocryphal legenddots falling are pure inventions that are to
be discounted, since Jesus would surely have passsaticed in Egypt, just as he did in
Palestine. Joseph and Mary suffer the pain of iesiafrom their homeland and from the
celebration of their religious feasts, but thisc@mpensated by their joy at the intimacy of
their family life and by their awareness that tlaeg doing God’s wilP*
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Benvenuto Micardi portrays (1982) Joseph as aiveacipostle among his Jewish
compatriots settled in Egypt. When the news ofdlaeighter of the Innocents reaches him
there, it occurs to him that the redemption isadsebeginning® The St. Joseph monks of
Flavigny, quoting Bernard, Alphonsus Liguori andafeis De Sales, also meditate upon
(1996) Joseph’s labor and suffering in an idolatrand unfamiliar nation in order to provide
food to the child who feeds the entire world. Readare invited to honor St. Joseph by
willingly accepting trials from God’s hands withoaomplaining® Referring to the flight,
Stephen Binz promotes (2003) devotion to Joseplo, foh centuries has been looked to as
“the patron saint of refugees and immigrants, tteégutor of those who have been deprived of
their homes, and the protector of those who tréreeh their homeland to new home¥.”

CONCLUSIONS

The descriptive details of the flight found in thpocrypha exalt Mary and emphasize the
manifestations of the divinity of Jesus from bidlbseph, an old widower, seems to serve little
purpose. This failure to recognize his true rolmidishes appreciation of the Incarnation. It
contradicts the Gospel account of Jesus’ dependenc#&seph for protection and also his
hidden preparation for his public ministry in athaldd. This is certainly related to the rise of
the early monophysite heresy that failed to admmst fullness of Jesus’ human nature. The
Coptic Orthodox traditions listed above are mainbnjecturaf® due to the preference of
mysticism as pure experience rather than God'smdti human history? The background of
ancient pagan religions in Egypt favored such afepeace, whereas the monotheistic
revolution of Judaism in Israel did not.

From the fathers of the Church, from the liturggd from the magisterium, we learn that
the depth of the Gospel message need not be ceacernth filling in imaginary historical
details. The meaning of the event is to be foundsrtranscendence. It is a part of God’s
eternal plan of salvation history, breaking intartan history at a particular place “in the
fullness of time” (Gal 4:4; Eph 1:10). Joseph’srd directly related to the humbling mystery
of the Incarnation of the Son of God, who “emptlddchself, taking the form of a slave,
coming in human likeness” (Phil 2:7).

The tradition of the toppling of the pagan idotsJasus’ approach, however, has found
acceptance in early historical records, Cyril ofudalem, works of art (from the ancient
mosaic at Mary Major down to the stained glass wmdn my parish church), spiritual
writings through the centuries, and the still p@puiSeven Sorrows and Joys of St. Joseph.”
Imagining that the event took place at Heliopditsty of the sun,” certainly fits well with the
prophecy of Isaiah 19:18 that of five cities in Bggwearing allegiance to the Lord, one of
them would “be called the City of the Sun.” Evelngl who reject its historicity accept the
theology that the True God has come to replacéatbe gods. In fact one of the major reasons
for going to Egypt was because it was the pre-emtinenter of paganism and idolatry. The
journey there shows from the start that Savior ¢t@de for the gentiles, for all the peoples of
the earth, especially those most in need. The lonant of idolatry was prefigured when the
idol Dagon crumbled to the ground as the Philigibeought the ark of the covenant into his
temple (1 Sam. 5:1-4). Jeremiah 43, Ezekiel 203hdHosea 11, and especially Isaiah 19 all
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prophesied that one day Egypt’s idols would trentddéore the Lord. Our survey shows very
wide adherence from all perspectives to the belet the flight is connected with the
fulfillment of these prophecies.

Sound exegesis, as well as the reflections of €hiliradition®’ see that just as the Old
Covenant was forged by God leading his people 6lavery in Egypt, so now the New
Covenant is effected by God’s Son, who had contfisdwe his people from their sins” (Mt.
1:21), entering into the center of idolatry, takithg identity of Israel upon Himself so as to
redeem it and lead it out, in fulfillment of Hoskh 1.

Based on the most reliable authority surveyed,hveitl respect to the flight into Egypt we
can soundly conclude the following about St. Joseph
1. It is part of the unfathomable mystery of thedmation for God to entrust Jesus’
humanity to the fatherly protection, care and upying of Joseph, who acts as savior to the
Savior.

2. Joseph is the head of the Holy Family, so comimied by God’'s own angel, and he acts
as such.

3. God communicates in dreams with Joseph themast, as He had done with the patriarch
of the same name.

4. Joseph is a minister of salvation. “Joseph, djaarand cooperator in the providential
mystery of God, even in exile watched over the whe brings about the New CovenanRQ
14). He collaborates in Christ’s mission.

5. In faith Joseph rejoices to realize that theeT®od has come to replace the pagan idols.
6. As Israel had a Joseph for protector in Egyptps does Jesus, the “new Israel.”

7. As the patriarch Joseph became master of Pharhobise, so St. Joseph is charged with
Jesus’ household.

8. As people were told to “go to Joseph” for grairthe Old Testament, so too may we turn
in prayer to the intercession of St. Joseph, gaardf the “Bread of Life” (Jn 6:42-8).

9. As Joseph once defended Jesus from Herod, sohaostill defend the Church (the Body
of Christ) from the powers of darkness. His fathgnotection of Jesus and Mary is exercised
still in his role as Patron of the Church, the figmif God.

10. St. Joseph is a model husband. Mary is caltedchild’s “mother” in Mt 2:13-4, not
because she is not Joseph’s wife (cf. Mt 1:16,209,24), but because their marriage finds its
purpose in the Savior to whom she has given bidkeph’s love for her is God-centered and
selfless.

11. Joseph is a model father, inseparable from Mad Jesus. He exercises his fatherhood
with love, providing for, protecting, guiding, tdang, and parenting Jesus. No fatherhood of
the natural order can surpass his.

12. Joseph exemplifies the virtues of faith, humilprayerfulness, simplicity, availability,
trust, unquestioning obedience, prudence and ceurag

13. Refugees, homeless people, the unemployed ramsg travelers, and missionaries may
all look to Joseph as their particular patron.

14. In our current culture of death, Joseph is atrfitiing patron for the protection of human
life from conception until natural death.

15. Joseph remains constant through sorrow andHeyparticipates in advance in the cross,
the paschal mystery of the dying and rising of &thfrrom him the whole Church learns to
accept its part in the sorrows and joys of itsnpihgge.

7 See als€atechism of the Catholic Church30.



As every aspect of the mystery of salvation is angnt, so are the events regarding
Joseph and Egypt an important part of our faithesus Christ.



